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Methodism in Australia, A History
Glen O’Brien and Hilary M. Carey, eds.
Ashgate Methodist Studies Series
Farnham, Surrey: Ashgate Publishing Ltd.
2015, xix, 308 pp., hardback, $124.95
ISBN: 978-1-4724-2948-3

Reviewed by David Bundy

The presence of the Methodist traditions in Australia was vital to the
development of the nation but, as for all of the uniting churches, the Methodist
component in the Uniting Church of Australia has sometimes been increasingly
difficult to discern as time goes by. This tome makes a major contribution to
removing that difficulty with regard to Australia. It provides an introduction to
Methodism in Australia from the Class Meeting organized by Edward Eagar in 1811,
the arrival of the first minister from England, Samuel Leigh (1815), up to 2014. It
traces the growth of Methodism in most of the states into a robust religious and
social presence, discusses efforts at church union among Methodists and notes the
Methodist enthusiasm for forming the Uniting Church (1977). This is followed by a
discussion of Methodist issues and identity as they have evolved from 1977 to 2014.
The volume demonstrates the importance of Methodism in Australian history and
its impact on spirituality, social welfare, education and other fields.
The volume is remarkable both for its coherence as an edited volume
and for the process that produced it. The volume was conceived by the editors
who recognized a lacuna in research and publication. A series of seminars were
held to develop a team of committed scholars and a plan for the volume. Then in
an additional series of seminars, drafts were presented and debated. The work of
eighteen the scholars taking part in the seminars was published in this work. The
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process of the development of the book was discussed in the “Preface,” (pp. xvxviii) by Glen O’Brien and Hilary M. Carey. Reading this preface would be advisable
for anyone contemplating a collaborative project.
The introduction, “Methodism in the Southern World” by editors Glen
O’Brien and Hilary M. Carey frames the volume. The work is divided into two
parts, the first being to “historical studies:” The essays in this section are: Glen
O’Brien, “Methodism in the Australian Colonies, 1811-1855” (pp. 15-27); Malcolm
Prentis, “Methodism in New South Wales, 1855-1902” (pp. 29-44); Renate Howe,
“Methodism in Victoria and Tasmania, 1855-1902,” (pp. 45-58); David Hilliard,
“Methodism in South Australia, 1855-1902” (pp. 59-74); John Harrison, “Queensland
Methodism until 1902,” (pp. 75-89); Alison Longworth, “Methodism in Western
Australia, 1829-1977” (pp. 91-105); Troy Duncan, “Methodism and Empire” (pp.
107-118); Ian Breward, “Methodist Reunion in Australia” (pp. 119-131); Samantha
Frappel, “Methodism and the Crisis of Nationhood, 1903-1955” (pp. 133-147); and
Jennifer Clark, “Methodism and the Challenge of the Sixties” (pp. 149-164). One
wishes for a chapter examining the discussion between the denominations and the
debate within the Methodist Church leading to the Methodists joining the others in
the Uniting Church (1977). The editors also lamented that the Northern parts of
Australia received no chapter and minimal attention.
The second part of the volume develops selected themes. The essays in
this section are: Glen O’Brien, “Australian Methodist Religious Experience” (pp.
167-179); D’Arcy Wood, “Worship and Music in Australian Methodism” (pp. 181196); David Andrew Roberts and Margaret Reeson, “Wesleyan Methodist Mission
to Australia and the Pacific” (pp. 197-210); Anne O’Brien, “Australian Methodist
Women” (pp. 211-224); Garry W. Trompf, “Australian Methodist Scholars” (pp. 225241); Hilary M. Carey, “Australian Methodist Historiography” (pp. 243-256); as well
as William Emilsen and Glen O’Brien, “The Continuing Methodist Legacy, 19772014” (pp. 257-272). Each of these provides important access to developments in
the Methodist Churches, Methodist culture and the interaction of the Methodists
with others through mission and scholarship. While there are the occasional hints,
a chapter devoted to Methodists in political areas would have been helpful.
Glen O’Brien, provided the “Conclusion,” (pp. 273-278), an optimistic
reflection on the impact of “the most Australian of churches,” and an apology that
due to space limitations the bounty of the volume was not more bountiful! There
is a valuable bibliography (pp. 279-291), which illustrates the vitality of ongoing
research into aspects of Australian Methodist culture during the past decades.
The indexes are essential for access to the data in the volume. The “Notes on
Contributors” (pp. xix-xii) provide helpful introductions to the Australian scholars.
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Readers of the Asbury Journal will be particularly interested in the last
chapter that discusses some of the Holiness Churches in Australia, which continue
to promote Methodist theological and social themes. It is also important to note
that the development of holiness ideals, social activism, fundamentalism, liberalism
and other theological perspectives were worked out differently in Australia. There
were fewer of the ideological divides that in North America pitted people and
movements against each other that might profitably have worked together.
This book is an important contribution to the study of global Methodism,
a model collaborative, and a model scholarly enterprise. Both the editors and
publisher are to be congratulated on their achievement. The book will hopefully
encourage new generations of Australian historians, theologians and pastors to
draw on the intellectual and spiritual sources of Methodism.

The Story Luke Tells: Luke’s Unique Witness to the Gospel
Justo L. Gonzalez
Grand Rapids, Michigan/ Cambridge, U.K., William B. Eerdmans Publishing Co.
2015, 141 pp., paperback, $14.00
ISBN: 978-0-8028-7200-5

Reviewed by Moe Moe Nyunt

Justo L. Gonzalez, a prominent historical theologian and Cuban American
Methodist, writes The Story Luke Tells. The Story Luke Tells uncovers many insightful
messages and theologies that are hidden in today’s Protestantism. Gonzalez, a
historian, does a biblical exegesis on the two books written by Luke—the Gospel of
Luke and the book of Acts. He detects the thought and interests of Luke himself
and, in chapter one, says that the history Luke portrays is a matter of present as
well as future, although its focus is on the past. Gonzalez firmly believes that Luke
is a historian and suggests that we read Luke’s books as a guide, an invitation, and
a call for the living of our own stories. For him, Luke’s history is “the context of
all of life” (1).
Similar to other biblical scholars, Gonzalez notices Luke’s unique interest
in dating the events. I have found the most interesting and insightful interpretation
of Luke’s dating of events set out by Gonzalez in chapter two. He discerns the
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historical record of the Gentile rulers and great figures such as Augustus Caesar
in Luke’s records and says that they are not only a way of dating events, but also a
reminder that the history of Israel takes place within the context of the history of
all humanity. To this extent, Gonzalez highlights the point that “Jesus is not only the
culmination of the history of Israel but also “the high point of all human history”
(26-27).
In chapter three, Gonzalez draws our attention to Luke’s distinctive
records of religiously and socially upside-down events in history. He understands
that Jesus’ character in Luke’s work is “a man of suffering and acquainted with
infirmity” (44) who pays more attention to the outsiders such as the Gentiles, the
poor, and the sick. For him, the story of Luke’s Jesus is the great reversal since the
King’s life begins, in the Gospel of Luke, in the manger outside the inn and ends, in
Acts, at the right hand of God. Gonzalez also points out, in chapter four, that Luke
pays, among the Four Evangelists, the most attention to women and their place in
the story of Jesus.
Additionally, in chapter five, Gonzalez shows that referring to Jesus as
“our Savior” is typical Lukan and Pauline terminology since “both the title of
“Savior” and the word “salvation” appear repeatedly in the Gospel of Luke and in
Acts” (61). He also recognizes that the healing power of God and the biblical vision
of an integral salvation that includes both the soul and the body, both matter and
the spirit, both the individual and the community, are theologies found in Luke’s two
books. Gonzalez believes that Luke’s vision is the vision of Christians. Gonzalez
underscores Luke’s theology of food and drink in chapter six and says that meals are
“occasions to speak both of the great reversal and of the hope of salvation” (91).
Gonzalez sees that, unlike the other Evangelists, Luke uses banquets and other
references to food to clarify the nature of the final, great banquet, the coming of
God’s reign. He also sees the connection between feasts and theology of worship.
In chapter seven, Gonzalez discusses the theology of worship, paying
particular attention on the two most important feasts: the Lord’s Supper and
the breaking of bread in Emmaus in Luke’s history. Gonzalez enlightens us to
see that worship and the breaking of bread in the church building are not only a
remembrance of the past but also to help us believe in the presence of Jesus in the
church. The Communion service is also an announcement to the entire world of
the death and resurrection of the Lord, as well as of his coming reign. In the final
chapter, Gonzalez highlights Luke’s unique messages concerning the Holy Spirit.
The most crucial one is that the Spirit is still active and the acts of Jesus are going
on through the Spirit even though the narrative of Jesus ends in Lukan history.
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The Story Luke Tells is a great book that gives many life application messages and
practical theologies for daily Christian living.

Introducing Biblical Hermeneutics: A Comprehensive Framework for
Hearing God in Scripture
Craig G. Bartholomew
Grand Rapids, MI: Baker Academic
2015, 640 pp., hardcover, $44.99
ISBN: 978-0801039775

Reviewed by Brian Shockey

Craig Bartholomew’s recent volume on Biblical Hermeneutics offers
a comprehensive look at the development of Biblical interpretation throughout
history. Bartholomew argues that interpretation should begin and end with
listening - emphasizing the importance of the text and its reception by the church.
He adheres to a “Trinitarian” hermeneutic which recognizes the authority of the
Scripture, the unity of the canon, and the importance of both the church and the
academy – all the while focusing on the goal of biblical interpretation: to move
closer to God through hearing and obeying His word.
Bartholomew divides his work into five major sections. The first,
Approaching Biblical Interpretation, lays the groundwork for his interpretation of
Scripture and includes an introduction to the practice of lectio divina, which he
relies upon throughout. The middle sections (Biblical Interpretation and Biblical
Theology, The Story of Biblical Interpretation, and Biblical Interpretation and the Academic
Disciplines) form the bulk of the book as Bartholomew develops his argument
through an examination of the history and methods of biblical interpretation.
For each topic he presents a wealth of information, highlighting important figures
and demonstrating changes in perspectives over time. Bartholomew’s expertise
shines in these chapters as he effectively introduces the reader to a vast amount
of material in a clear and concise manner. For readers interested in further study,
he also includes detailed discussions of key topics (marked by a smaller font size)
and a healthy list of secondary resources in the footnotes. Although these middle
sections are excellent summaries, one drawback of the book is that it is not always
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clear how each chapter is related to the Trinitarian hermeneutic outlined in part
one. The final section of the book, The Goal of Biblical Interpretation, provides
Bartholomew a platform to explore the implications of the hermeneutic he has
developed. This is accomplished through a brief study of Hebrews with attention
to both the hearing of the text and also the more traditional methods of study.
He then concludes with a chapter on preaching the text, once again emphasizing
the mutual relationship between hearing and interpretation. The book ends rather
abruptly, leaving the reader without a true conclusion tying together the various
topics examined in sections two through five.
Overall, the book is a strong introduction to the study of Hermeneutics
and, as Bartholomew himself notes, one of the few to address the relationship
between the church and the academy in the modern world. Beginning students will
find everything they need here to start their study of biblical interpretation and will
gain an appreciation for the development of biblical interpretation through history.
Within these pages they will also encounter Bartholomew’s gentle corrective to
modern interpreters – the study of Scripture is both a spiritual and an academic
pursuit.

Ruth
James McKeown
The Two Horizons Old Testament Commentary
Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.
2015, 162 pp., paper, $22.00
ISBN: 978-0802863850

Reviewed by Michael Tavey

In this commentary, James McKeown analyzes the book of Ruth
holistically, with both a keen awareness of the books internal content and its
external relationship with the Old Testament corpus. Most prominent is his ability
to explain how Ruth relates to the books of Genesis and Samuel. He reveals how
Ruth builds upon the book of Genesis, which continues and expounds upon such
themes as “providence,” “seed,” “land,” “caring for the poor,” and “redemption.”
He reveals how Ruth provides a wonderful segway into the book of Samuel. God,
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although “hidden” in the book of Ruth, sovereignly directed the course of Israelite
history by providing Ruth a child…a child that would eventually sire the future
King David. By exploring Ruth’s relationship with Genesis and Samuel, McKeown
correctly points out how this short book informs the reader about the manner in
which God continued to fulfil His promises to Abraham, Isaac, and Jacob.
Moreover, McKeown also provides insightful understanding of Ruth’s
internal content. He discusses the historical context of the book, and helps one
understand the significance of its contextual setting (i.e. within the “time of
Judges”). In fact, McKeown details how Ruth stands contrastively to the book
of Judges, reminding us that even in times where people did “what was right in
their own eyes,” and in a time where women were horribly mistreated, there is
still glimmers of God’s hope and redemption. Furthermore, McKeown wields an
impressive understanding of the Hebrew language, which he uses to translate and
interpret difficult passages. He also uses this knowledge to explain the significance
of certain passages and names, such as Bethlehem being “the house of bread,” and
the next of kin in Chapter four being “so-and-so.” His knowledge in Hebrew is
especially helpful for properly understanding the ceremony in Chapter four. What
exactly does it mean that the “next of kin” took his sandal off and presented it
to Boaz? Is this in reference to a Levirate marital ceremony, or something else?
McKeown addresses these questions, and answers them with profound insight.
Lastly, McKeown addresses both Ruth’s theological significance and its
application. First, he explains that there are no special revelations or visions in Ruth.
God is “hidden.” Yet, this “hidden” God still providentially cares for Naomi and
Ruth. Based on that observation, McKeown encourages his readers to stay hopeful,
even when God is “hidden.” Second, he shows how God remained faithful and
loving toward Naomi, even when Naomi lost hope, trust, and faith in Him. Such
an understanding reveals how God’s love and care is not conditioned upon our
response to Him. Third, he discusses Ruth’s contribution to the theological concept
of Universalism, to Christian feminism, and to Christian Missiology. Fourth, and
finally, he explains how there is rich theological significance in some of the text’s
ambiguity. One will greatly appreciate this sensitivity to the text.
McKeown’s commentary will provide teachers, students, pastors, nonpastors, and others with an insightful understanding of the book of Ruth, which
will enable them to embody its Godly principles and apply its message for everyday
living.
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The Thiselton Companion to Christian Theology
Anthony Thiselton
Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.
2015, 883 pp., hardcover, $75.00
ISBN: 978-0-8028-7232-6

Reviewed by Zachariah S. Motts

Most of us do not get the chance to sit down with our favorite scholar
and spend hours picking her or his brain on whatever topic comes to mind.
Reading The Thiselton Companion to Christian Theology, though, is very similar to
such an experience. The renowned professor of Christian theology, Anthony
Thiselton, has given students of theology the ability to interact with his thoughts
on an astonishingly wide variety of topics. These 860 pages of articles are not
merely edited by Thiselton; he has written them in their entirety. This feat alone is
worthy of notice, but it also must be noted that this book is not limited to one area
of Christian theology. Thiselton draws from all of Christian theology to offer a
wealth of insights on a wide array of themes, philosophers, councils, theologians,
movements, heresies, and more.
One of my first concerns when I realized that Thiselton was the author,
not the editor, of this work was how even or comprehensive this work could
possibly be as a whole when it is written by one man and attempting to cover the
entire scope of Christian theology. However, the title of this book is appropriate. It
is not an encyclopedia, though encyclopedic. This book is a companion to Christian
theology, and it accomplishes that well. Thiselton has balanced the articles toward
his specialties. So, there are the predictable large articles on Trinity, Christology, and
the Holy Spirit, which account for over one hundred pages, and there are mediumlength articles on perennial topics like atonement, election, justification, and
sanctification: what one expects to be covered usually is. However, it is in modern
theology and hermeneutics that this Companion shines. The reader should not be
surprised to find that Augustine and Aquinas are given articles of similar length to
Paul Ricoeur and Rowan Williams. Rudolf Bultmann and Wolfhart Pannenberg
are given longer entries than Calvin and Luther. I say that the reader should not be
surprised because this is the balance that one would expect if one chose Anthony
Thiselton to be a companion in the study of theology.
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This does not mean, in any way, that Thiselton is deficient in his ability
to draw on pre-modern theological insights. There are times that he is following
a particular theme in theology where he is almost dizzying in his ability to trace
developments in that theme back and forth through time. In one paragraph in
“Anthropology,” he is able to follow the theme of human relationality through
Barth, Brunner, Buber, Lactantius, Trible, Migliore, Pannenberg, Grenz, Moltmann,
and Ricoeur in rapid succession (23). There are few theologians with the mastery
and stamina to create a work of this depth and thoroughness.
Most of us will not get the chance to ask Thiselton his thoughts on the
impassibility of God or sinless perfection in person, but Thiselton has given us
a way to explore theology together with one of the most respected and prolific
theologians of our time. This is an excellent and accessible reference tool for the
student of theology. The Thiselton Companion to Christian Theology is one book that
accomplishes well the promise of its title.

Tolkien Among the Moderns
Ralph C. Wood, ed.
Notre Dame, IN: University of Notre Dame Press
2015, 312 pp., paperback, $32.00
ISBN: 978-0-268-01973-0

Reviewed by Zachariah S. Motts

Tolkien Among the Moderns is a book for a very specific audience. This
collection of essays originates in a seminar held at Baylor University entitled
“Reading Tolkien and Living the Virtues.” Given its origin, one should not be
surprised to find that the overall thrust of the collection is an exploration of the
morality at work within the narratives of J.R.R. Tolkien. The title, Among the Moderns,
is quite fitting though, because most of the essays involve literary comparisons of
Tolkien with his modern contemporaries or aspects of modernity. To this end,
Tolkien’s works are placed alongside the works of writers such as James Joyce, Iris
Murdoch, Emmanuel Levinas, and Friedrich Nietzsche.
This is not a book for someone whose only acquaintance with Tolkien
is through watching the recent movie adaptations. To appreciate this collection,
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the reader should be well acquainted with The Hobbit, The Lord of the Rings Trilogy,
and The Silmarillion. For the reader with this background and also an interest in the
themes and figures of modernity, this is a very enjoyable book. The essayists all
exhibit careful, insightful familiarity with Tolkien’s masterworks and often illuminate
new and surprising perspectives on the text. One might think that a collection of
literary comparisons between Tolkien and modern figures would end up seeming
contrived and forced, but this is seldom the case, mostly because the authors have
done such thorough and respectful study of Tolkien’s works.
To give just a couple examples of new insights gained, Helen Freeh’s
essay, “On Fate, Providence, and Free Will in The Silmarillion” grapples with the
large topic of whether there is evidence in Tolkien’s narratives that he succumbed
to a deterministic worldview. She carefully pieces apart the fatalistic elvish narrator
and seemingly foreordained events within The Silmarillion to find the delicate dance
of dooms, providence, and free choices expressed in the text. The conclusions at
which she arrives are skillfully nuanced. Phillip Donnelly’s “A Portrait of the Poet
as an Old Hobbit” follows the development of the poetry of Bilbo Baggins over
the course of The Hobbit and The Lord of the Rings as a contrast with James Joyce
and the modern idea that the true artist is a person who rejects tradition in order to
create something totally original. Donnelly shows that the poetry of Bilbo Baggins
progresses through stages where greater poetic skill is gained through greater
exposure to and connection with others, not by idealizing absolute independence.
For those curious about the moral world implicit within Tolkien’s writings
and the way that moral world compares to the modern milieu in which Tolkien lived
and wrote, I would highly recommend this book. For those who have immersed
themselves in Tolkien’s world, essay after essay breathes fresh life into that world
as they connect Tolkien’s narratives to the narratives that shape the world we live
in today. Personally, I found this collection of essays to be fascinating, morally
bracing, and hearty food for thought. I, however, fit well within the specific targetaudience of this book.
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Becoming the Gospel: Paul, Participation, and Mission
Michael J. Gorman
Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.
2015, 342 pp., paper, $28.00
ISBN-978-0-8028-6884-8

Reviewed by Ryan K. Giffin

In Becoming the Gospel (hereafter BTG) Michael J. Gorman offers what
he refers to as “a theological interpretation of Paul’s letters within a missional
framework” (14). The work is the third and final one by Gorman in a trilogy of
monographs exploring Paul’s theology and spirituality, following up the work begun
in Cruciformity: Paul’s Narrative Spirituality of the Cross (Grand Rapids: Eerdmans,
2001) and continued in Inhabiting the Cruciform God: Kenosis, Justification, and Theosis in
Paul’s Narrative Soteriology (Grand Rapids: Eerdmans, 2009). BTG, intended “to be
both for scholars and for pastors and other church leaders” (10), contributes to the
recent interest in missional hermeneneutics in biblical studies as Gorman proposes
“that the guiding question in a Pauline missional hermeneutic is, ‘How do we read
Paul for what he says about the missio Dei and about our participation in it?’” (12).
Gorman’s goal is not primarily historical in nature (although his readings of Pauline
texts are historically sensitive), but “theological and indeed missional” (61), noting
that “the burden of this book, is that those of us who read Paul’s letters as Christian
Scripture need also to participate in the advance of the gospel by becoming the
gospel, in word, in deed, and—if we are faithful and it becomes necessary—in
suffering” (61).
The explicit claim of BTG “is that already in the first Christian century the
apostle Paul wanted the communities he addressed not merely to believe the gospel
but to become the gospel, and in so doing to participate in the very life and mission
of God” (2). This claim is put to work in an introduction in which an overview
of the book is provided, followed by eight chapters and a conclusion comprising
Gorman’s final reflections. In addition to chapters focusing on Paul’s understanding
of the missio Dei, the author’s theological method, and the importance of peace in
the writings of Paul, Gorman fills in the remaining chapters with missional readings
of 1 Thessalonians, Philippians, Ephesians, 1 and 2 Corinthians, and Romans. In
each of these chapters Gorman sets the epistle under study in its historical situation,
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provides a synthetic missional reading of the epistle, and concludes with reflections
on the implications of each reading for contemporary Christian communities.
Scholars, pastors, and church leaders interested in reading Scripture
within a missional framework will be hard pressed to find a finer work than BTG.
Gorman is wholly successful in accomplishing his aim of reading Paul for what Paul
says about the nature and mission of the church. Two aspects of the monograph
are especially noteworthy. First, while not all scholars will agree with Gorman’s
conclusion about the thorny, long debated issue of whether Paul intended his
communities to actively evangelize, all should appreciate the appropriate caution
and nuance he brings to the discussion. Gorman’s contention that Paul intended
his churches to evangelize is carefully sketched in chapter 1, and anyone aiming to
address this issue will find Gorman’s discussion here helpful. Second, the “five key
questions” Gorman provides for those wishing to interpret Paul using a missional
hermeneutic (56) will serve as a useful entry point into the missional hermeneutics
discussion for the uninitiated.
With BTG Michael Gorman continues to establish himself as a leading
voice in the theological interpretation of Scripture. This work will serve as an
important contribution to the field of missional hermeneutics for years to come, and
as an indispensible resource for church leaders interested in leading communities
shaped by Paul’s missional vision.

The Pietist Vision of Christian Higher Education: Forming Whole and Holy
Persons
Christopher Gehrz, ed.
Downers Grove, IL: IVP Academic
2015, 240 pp. Paper, $26.00
ISBN: 978-0830840717

Reviewed by Benjamin D. Espinoza

“The integration of faith and learning” has come to serve as the
overarching paradigm for Christian higher education. This idea, rooted in the
Reformed tradition, has yielded high-quality scholarship that seeks to understand
the observable world through the lens of the biblical narrative. However, such
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an approach, while beneficial to the propagation of God’s Kingdom, often deemphasizes the need to inculcate within students the virtues of love, holiness,
and service. Sensing this lacuna, Christopher Gehrz, a history professor at Bethel
University, offers an alternative approach to Christian higher education, one
grounded in the theological movement called Pietism. While some accuse Pietism
as neglecting intellectual pursuits in favor of a “religion of the heart,” Gehrz and
others contend that Pietism offers Christian higher education “a useable past” which
can form persons who are both whole and holy, over against the intellectuallydriven Reformed model. The book emerges from a workshop facilitated by Gehrz
entitled, “The Pietist Idea of the Christian College” in 2013. The contributors to
this volume participated in this workshop, and represent the broad spectrum of
academic disciplines.
Part I explores how teaching, scholarship, and community fit into
the ecology of the Pietist university. David Williams argues for the pietistic
emphasis on the new birth (or, Wiedergeburt) and in education and a conventiclestyle approach that mends the bifurcation between student affairs and academics.
Jenell Paris astutely argues that the goal of the Christian scholar is not so much
intellectual achievement as it is to love others through scholarship. Roger Olson
effectively argues for a pietistic approach to Christian higher education that favors
transformation over information while encouraging critical thinking and reflection.
Katherine Nevins argues that Pietism necessitates that students and professors
come together in pursuit of truth, while Phyllis Alsdurf compares the educational
vision of Christianity Today founder and intellectual heavyweight Carl F.H. Henry
with Carl Lundquist, a former president of Bethel University.
Part two reflects on how pietistic institutions can best engage society
beyond the college context. Dale Durie seeks to recover the pietistic notion of the
common priesthood that actively seeks the good of the neighbor. Christian Collins
Winn argues for a pietistic, irenic approach to civil discourse, arguing that “[Philipp]
Spener’s own hope was that through the practical art of loving the neighbor, with
whom one might intensely disagree, God would act to bring about some measure of
shalom that will someday renovate the cosmos itself ” (p. 130). Marion H. Larson and
Sara L. H. Shady argue that engaging pluralism and dialoguing with other religions
is an act of love that shapes students into responsible citizens.
In part three, two professors from the natural and health sciences,
Richard Peterson and Nancy Olen, engage how Pietism shapes their approaches
to teaching in their respective professions. In particular, they embrace the pietistic
emphasis on loving one’s neighbor, forming whole persons, and educating students
to seek the good of the other and glorify God in everything. Part four introduces

200

The Asbury Journal

71/2 (2016)

and engages some of the challenges to this pietistic vision, such as de-emphasizing
the pursuit of objective truth, a potential lack of organizational coherency, the
curation of resources, neoliberal economic policies. These chapters are fair-minded
but optimistic that Pietism can overcome these obstacles. Gehrz closes the book by
recasting the vision for a pietistic approach to Christian higher education.
The tone of the book is pietistic; Gehrz mentions in the introduction
that he does not intend to book to read like a sermon but rather as a conversation,
emphasizing the pietistic commitment to learning and growing in community. The
contributors are almost universally critical of the Kuyperian approach to faithlearning integration but critique in a constructive and kind-hearted manner. I would
argue that while the perspective put forth in this book is spot-on, it sometimes reads
as an overreaction to the excesses of the Reformed model. My question would be,
“who would disagree with the proposal that should seek the glory of God and the
good of neighbor through acts of love and civil discourse in the context of the
university?” While Reformed thinkers may tend to dwell on the intellectual aspects
of faith and learning, many do recognize the importance of spirituality and love in
the educational process (a fine example would be James K.A. Smith’s Desiring the
Kingdom, Baker Academic, 2009). Pietist and Reformed educational approaches need
not be exclusive; the two traditions have much to learn from each other, which the
book argues well.
Pietism has always been an invigorating force in the life of the church.
When Phillip Spener offered Pia Desideria as a correction to the cold Lutheran
orthodoxy of his day, he initiated a prophetic movement that would spark new
ways of thinking about and practicing faith. In an educational landscape that prizes
intellectual orthodoxy and a biblical worldview, the prospect of embracing pietistic
orientations is refreshing. Gehrz and contributors recognize the potential power
that Pietism possesses for the university, and I would encourage scholars and leaders
in Christian higher education to take note and engage in this conversation seriously.
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Koine Greek Grammar: A Beginning-Intermediate Greek Exegetical and
Pragmatic Handbook
Fred Long
Wilmore, KY: GlossaHouse
2015, 630 pp., paper, $27.00
ISBN: 978-1942697008

Reviewed by Kevin Burr

Fred Long’s Koine Greek Grammar is a tour de force among grammars
of this type. It is unmatched in its thoroughness and depth. The grammar and
accompanying workbook provides a valuable resource for students and teachers
alike, with introductions to basic grammar (English and Greek), numerous references
and practice sentences from Scripture, and citations from leading lexicons, Greek
grammars, and other resources devoted to Koine Greek for students who wish to
further their studies.
The Handbook comprises 27 chapters, making it ideal for a two semester
Greek course if the teacher/professor desires. A real strength of the Handbook
is that the chapters are interspersed with pictures and illustrations of realia from
the Greco-Roman world, which subtly introduces students to the cultural context
from which the New Testament comes. The accompanying workbook is as detailed
as the grammar. The exercises include naming and listing grammatical concepts,
vocabulary crossword puzzles, conjugation and declension charts for the students
to fill in, and practice sentences and paragraphs from the Septuagint and Greek
New Testament. Since this also serves as an intermediate grammar, beginning
students have the advantage of being exposed to terms and concepts that they will
certainly encounter elsewhere in standard reference grammars, which otherwise the
students may not have known. Each chapter concludes with a meaningful Case In
Point where Long uses a topic from that chapter to draw an exegetical lesson from
the New Testament passage.
In some ways Long’s grammar is conventional. The Handbook employs
a traditional approach by introducing both verbs and nouns early (unlike
another popular beginning grammar from which Long draws), in chapters 3
and 4 respectively. He also introduces all the indicative moods before discussing
participles and the non-indicative moods. But there are non-traditional aspects of
the grammar’s arrangement as well. Students and teachers may be surprised to see
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discussions about the definite article integrated in the chapters referring to First and
Second Declension nouns (chapters 4 and 5 respectively) rather than being devoted
to their own chapter. These early chapters may be so robust that they unintentionally
intimidate students. In fact, one of the few drawbacks of this grammar may be the
density of the chapters which average approximately twenty pages each. Granted,
several chapters include material for intermediate and advanced Greek students and
can be skipped by beginning students, but not all chapters include these sections.
Finally, Due to Long’s (rightfully) high expectation for Greek learners this grammar
may also seem intimidating for beginning students. They may find the three
different diagramming methods somewhat taxing and they may be better suited for
an appendix; however, these methods are undeniably helpful as students progress
from beginning to intermediate proficiency.
Since Long is among the cutting edge of grammar authors and as such his
Handbook uses more current terminology than he and other Greek instructors were
trained with. For example, he eschews the traditional category of “deponent” and
favors “middle-formed” for certain types of verbs. Instructors accustomed to the
traditional categorization should not find this and other updates insurmountable.
Ultimately, this is an especially worthwhile resource that will benefit any
Greek student or professor. Teachers using the Handbook may find that they need to
summarize and interpret various parts of this grammar to their students more often
than if they were using another beginning grammar, but teachers and students who
are up to the challenge will be greatly benefitted.

Linguistic Analysis of the Greek New Testament: Studies in Tools, Methods,
and Practice
Stanley E. Porter
Grand Rapids, MI: Baker Academic
2015, 432 pp., paper, $40.00
ISBN: 978-0801049989

Reviewed by Benson Goh

Situated in and through his extensive studies in Greek language and
linguistics (GLL hereafter), Stanley Porter presents a series of twenty-one
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essays organized into three main parts, namely, the texts and tools, the ways and
approaches, and the practice of linguistic analysis of the Greek New Testament
(GNT). Advanced and intermediate learners of Greek alike would appreciate the
immense value of this volume in enriching their knowledge of and working with
NT Greek.
Porter introduces the volume by systematically laying out the scope of his
research in the GNT over the past 25 years (1–14). Porter’s first major monograph
on the Greek verbal aspect theory led him to venture into general linguistic studies
and then the application of the verbal aspect theory in the NT, which branches
further into studies in tense-mood-aspect, history and development of the Greek
language, sociolinguistics, the language of Jesus, and discourse analysis. His research
also includes NT lexicography and translation studies, among a variety of other
topics. The list of bibliographical information provided for each of these areas in
the footnote is a great help for further searching and reading.
In Part 1 of this volume, Porter discusses the texts and tools for linguistic
analysis of the GNT available today. He questions the ownership of the modern
GNT against the backdrop of copyright laws in the US versus those in Europe (17–
28), and explores the use of computer-based resources in the study of the GNT
(29–46). Probably of greater interest to most practitioners could be his discussions
on the strengths and shortcomings of the Louw-Nida lexicon (47–59) and the latest
edition of BDAG as a traditional lexicon (61–80). In addition to these well-known
lexicons, Porter calls for the development of new lexicons that will be useful for
linguistic and lexical semantic studies of the GNT.
In Part 2, Porter explores ways and approaches in analyzing the GNT.
He advocates for the use of the systemic functional linguistics (SFL) framework as
a sociolinguistic theory and responds to criticisms regarding his approach to verbal
aspect. He introduces the advancements of modern linguistics in morphology
and syntax, semantics and lexicography, and discourse analysis as a benefit to
biblical interpretation (83–92). Using Philippians 2:6-11, Porter demonstrates the
multidisciplinary nature of the SFL framework as an exegetical method that works
at the levels of discourse, context of situation, and context of culture (93–112). He
then discusses broadly the relation between sociolinguistics and NT study (113–31).
He also surveys the concepts of discourse analysis in the next chapter (133–43) but
the brevity of it and his ending confession that it is inadequate cause this reviewer to
question his purpose for including it. This is followed by a discussion of ideational
metafunction and register, its four major dimensions of subject matter, semantic
domains, participants/actors and transitivity network, including its strengths and
limitations (145–58). Porter proceeds to respond to what he believes to be Kenneth
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McKay’s misrepresentation of his views of time and aspect in his verbal aspect
theory, and McKay’s inconsistencies of argument in the process (159–74). Porter
next replies to Buist Fanning’s charges regarding three key issues of aspect and
temporality, namely “the augment as a past time indicator,” “the imperfect in
relation to the present” tense-form, and the use of “performative or ‘instantaneous’
presents” (175–94). He concludes this section by arguing for the perfect tense-form
as a stative aspect (195–215).
Part 3 consists of nine essays in which Porter demonstrates the application
of “linguistically informed biblical analysis” which he presented earlier upon select
biblical passages like Mark 13:5-37 (219–36), Matthew 28:19-20 (237–53) and 1
Timothy 2:8 (339–46), and on a book or corpus like the Synoptic gospels (255–76),
John’s gospel (277–306), and the Pauline letters (307–38). Finally, Porter concludes
with essays related to the Greek word order (347–62), proper nouns in the NT
(363–76), and hyponymy and the Trinity (377–84). While some contain substantial
discussions of the Greek, others more broadly advances fresh analyses and results
that could be gained. All of these worthily present the usefulness of GLL and
which the serious researcher would want to engage in their academic studies. With
high acclaims from other renowned scholars for it, Porter again establishes himself
at the forefront of the study of Greek grammar and linguistics and expands the
boundary of linguistic studies of the GNT for the next generation of NT scholars.

The Unexpected Christian Century: The Reversal and Transformation of
Global Christianity, 1900-2000
Scott W. Sunquist
Grand Rapids, MI: Baker Academic
2015, xxiv, 213pp., paper, $22.99
ISBN: 978-0801097461

Reviewed by Shivraj K. Mahendra

The story of the development of Christianity in the 20th century is a
narrative of unearthing the unexpected. This narrative can be encountered as a
fresh and interactive story in the present assessment and reinterpretation of Scott
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W. Sunquist. The author of Understanding Christian Mission, and other significant
books, Sunquist is the Dean of the School of Intercultural Studies and professor of
World Christianity at Fuller Theological Seminary. In The Unexpected Christian Century
he offers a carefully chosen thematic brief history of world Christianity. This is truly
a fascinating summary of Christianity’s most unexpected and adventurous century.
In a herculean attempt to describe the entire Christian story in his
fingertips, Sunquist makes an expert utilization of five dynamic perspectives
or lenses. These perspectives have also been meticulously incorporated so as
to represent the scholarly themes they reflect upon. However, there are two
exceptions to this format of perspectival or thematic approach. The first exception
is the Introduction that presents the reader with a bird’s eye view on the history of
Christianity from the time of the Lord Jesus Christ to the end of the Christendom
era. Within these fourteen pages, Sunquist quite convincingly offers us with key
themes of the entire period, namely, the emergence of Christianity as a missionary
religion, Christian monasticism, division of Christianity, and the rejuvenation of
Christian world missions. The second exception to a thematic approach is the first
chapter where the appearance of global Christianity during 1870s to 1920s has been
analyzed. Dealing with the issues of colonialism, globalization, war, and the EastWest quandaries of Christianities, this chapter paints a picture of Christianity as a
movement towards the unexpected.
The first thematic perspective, presented in the second chapter, is fully
biographical in its nature and content. Here an effort has been made to capture short
stories of 25 prominent Christian individuals from across the globe that stand tall
as representative followers of Christ. While the selection is impressive, the chapter
redefines Christianness or Christian identity by including persons such as Mahatma
Gandhi (who was not a Christian in the traditional sense of the term) from India for
the impact he has on Christians. It is interesting to note that Sunquist does not begin
the Indian Christian biographical note with prominent missionaries of the era such
as E. Stanley Jones, or J. Waskom Pickett. Thankfully he didn’t miss Sadhu Sundar
Singh and Mother Teresa. Of course it was not an easy choice to make but Sunquist
makes a convincing case for his selection of lives and their impacts.
The second perspective is a political lens that finds its platform in the
third chapter with the issue of persecution as the central concern. The key question
raised here is in what specific way has the world political phenomena shaped or
affected global Christianity? Sunquist provides a statistical survey of twentieth
century experiences of Christianities across the globe. Reflecting on the themes
of war, communism, decolonization, and Israeli-Palestinian situation he concludes
that persecution had a twofold impact on Christianity. On the one hand it has
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caused great decline of certain branches of Christianity and on the other hand it
has triggered great growth for other branches.
Confessional or denominational perspective is the third significant
perspective that Sunquist employs (in Chapter 4) to look at the status of
Christianities in the 20th century. He divides the entire Christian world into four
confessional families: Orthodox, Roman Catholic, Protestant, and Spiritual
(Independent and Pentecostal). The agenda is to explore the transformations that
Christian denominations have witnessed within their lives in the period under focus.
Highlighting the continuities and changes in each confessional body, the chapter
reflects on the strength of the Orthodox theology of marriage and family, the
Roman Catholics after Vatican II, the Protestants and their journey with various
international councils (IMC, WCC, Lausanne, etc.), and the Spiritual families with
an extraordinary growth, especially in Lafriasia (Africa, Asia and Latin America).
The fourth perspective in the Sunquistine study of global Christianity
is the conspicuous theme of migration. Migration and Christianity is the subject
matter of the fifth chapter. Several causes of global migration include urbanization,
economics, politics, war, and of course, religion. In a careful observation and
analysis of the patterns of migration the chapter argues that whereas the USA has
become more Christian by migration, Europe has become more de-Christianized
by it. It is quite interesting to note that Sunquist gives greater credit to the fact
of migration than the missionary works for the unexpected reality of the shifting
centers of world Christianity. This case may not possibly go unquestioned.
The fifth and final perspective, articulated in the sixth and last chapter, is
distinctly the perspective of world religions. Christianity’s encounter or proximity
with other faiths and vice versa and the resultant consequences, form the content
of this crucial chapter. The otherwise unimagined mutation of world religions
in the new cultural contexts, now promoted by the arbitration of globalization
and migrations, has been seen as fertile grounds giving births to new religious
movements. Sunquist deals extensively with interreligious interactions, religious
wars, and issues of conversions and their effects. He also highlights the fact that the
West has become increasingly pluralistic whereas the East has become increasingly
evangelistic and missionary. It is acknowledged that Christianity became truly global
in 20th century.
In concluding the book, Sunquist draws at least four significant lessons:
First, the power of the Christian movement has always come from the weak, the
margins, and the oppressed. Second, Christianity thrives on borderlands – in mixed
cultures. Third, almost everywhere its essence is apostolic in nature. Final, that
the unexpected century is a paradox. I would add a fifth one: the confidence that
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the author of Christian history is the God of mission. What is unexpected and
unknown for us is totally under His control.
To sum up, Sunquist has successfully and convincingly painted a picture
of the development of Christianity in the 20th century with the brilliant use of five
unique colors that he calls the vantage points. Each point of view is meticulously
sketched and illustrated. The concept of shifting centers of Christianity has been
dominant throughout his analysis and reflection. That is, every theme is perceived
from the angle of Christianity as a dynamic movement. One may not fully agree
with his selection of themes and lenses, but one cannot fail to praise his effort in
reinterpreting Christian history with a fresh approach and passion. Undoubtedly, The
Unexpected Christian Century is a welcome tool providing a thoughtful thematic survey
for all – promising church historians, curious common readers and established
scholars in the field of Christian or religious history.

Acts: An Exegetical Commentary: 24:1—28:31
Craig S. Keener
(vol. 4 of 4), Grand Rapids, MI: Baker Academic
2015, 1152 pp., hardcover, $69.99
ISBN: 978-0801048395

Reviewed by Timothy J. Christian

World renowned New Testament scholar Craig S. Keener has released
his fourth and final volume of his crowning scholarly achievement on the book
of Acts, Acts: An Exegetical Commentary: 24:1—28:31. This volume concludes his
4,459-page commentary on Acts, and continues and finishes Part 6 (To Rome
via Jerusalem: Acts 20:1—28:31) beginning in 24:1 until the end of Acts in 28:31
(3349-3780 [432 pages]). The three major sections of commentary include Paul’s
Defense before Authorities (24:1-26:32), Voyage to Rome (27:1-28:15), and Continuing
Ministry in Rome (28:16-31), followed by a brief postscript (3777-3780). Keener then
proceeds with nearly 700 pages worth of Works Cited (3781-4082 [302 pages in
three columns per page]) and Indices (4083-4459 [377 pages]). The indices include
three major categories: select subjects (4083-4087 [5 pages with three columns]),
authors and select names (4089-4203 [115 pages with three columns]), and other
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ancient sources (4205-4459 [255 pages with five columns]) such as OT Apocrypha
and Pseudepigrapha, Dead Sea Scrolls, Josephus, Philo, Targums, Mishnah, Talmud,
Rabbinic sources, Apostolic Fathers, Patristics, other early Christian documents,
Nag Hammadi, NT Apocrypha and Pseudepigrapha, other Greek and Latin sources
(4304-4445 [143 pages of citation]), other ancient and medieval sources, papyri,
inscriptions, and fragmentary collections. All this makes up nearly two thirds of this
1,111-page volume, and its content is identical to the pdf files on the included CD.
Keener’s bibliography and indices are the evidence of the most meticulous, widely
read scholar on the book of Acts that the world has ever seen. Not only so, but this
volume demonstrates that Keener’s commentary holds the record for not only the
most secondary sources cited by a Bible commentary, but also the most primary
sources (Greek and Roman sources especially) cited in comparison to the Bible.
As such, the primary and unique focus of Keener’s commentary is the
Greco-Roman and Jewish backgrounds of Acts. He employs, then, an interpretive
method of social and rhetorical history as has been famously modeled in the
socio-rhetorical commentary series produced by Eerdmans. As is obvious from his
indices, Keener’s citation and comparison of Acts with Greco-Roman and Jewish
ancient sources is truly exhaustive.
Unlike previous volumes, Keener does not provided any excurses on
pertinent background information in volume 4. His most significant insights are
rhetorical ones due to the many forensic speeches that Paul gives in these final
chapters of Acts. Keener, thus, cites a plethora of ancient rhetorical sources, both
ancient rhetorical handbooks (rhetorical theory) and Greco-Roman speeches
(rhetorical practice) in his footnotes. This fourth volume, then, continues Keener’s
constant drumbeat throughout all four volumes for scholars to turn to the GrecoRoman and Jewish primary sources for the interpretation of the Bible, Acts in
particular.
Just as his socio-rhetorical commentary on Matthew (Craig S. Keener,
The Gospel of Matthew: A Socio-Rhetorical Commentary [Grand Rapids: Eerdmans,
2009]), so Keener does not provide a translation of Acts in this commentary. This
is unfortunate, not only because it is standard for Bible commentaries, but because
Keener would undoubtedly have provided another superb translation of Acts. Also,
it would not have taken up that many more pages. If the publishers were willing to
go 4,459 pages, why not 50 more? It certainly would have aided readers well amid
such a mansion of a commentary with so many doors and rooms for one easily to
get lost in.
Regardless, I cannot commend and recommend this fourth volume and
the whole series enough! It is superb in every aspect, and particularly suited for
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scholars and academic students of Acts. Scholars will be mining its depths for
centuries to come.

Rediscovering Jesus: An Introduction to Biblical, Religious and Cultural
Perspectives on Christ
David B. Capes, Rodney Reeves and E. Randolph Richards
Downers Grove, IL: IVP Academic
2015, 272 pp., hardcover, $30.00
ISBN: 978-0830824724

Reviewed by Jeremy B. Griffin

In this book, the three authors explore who Jesus is in the New Testament,
and they examine views of Jesus outside the New Testament. The book is scholarly,
evangelical, well informed and the biblical theology is strong. It is written by three
different scholars from three separate theological institutions. The authors previous
wrote together the book Rediscovering Paul: An Introduction to His World, Letters and
Theology.
The book is divided into two sections, and the first section is about Jesus
in the New Testament. The authors examine Jesus in each Gospel, and then they
look at Jesus through Paul, Hebrews, the General Epistles and Revelation. The
second section of the book examines views of Jesus outside of the New Testament:
The Gnostic Jesus, the Muslim Jesus, the Jesus of the Enlightenment, the Mormon
Jesus, the American Jesus, and the Jesus of film. Every chapter answers three
questions. First, who does Mark, or Luke, or the American Jesus, etc. (depending
on the chapter) say that I am? Second, how is this Jesus different? The authors look
at what differences the picture of Jesus being surveyed presents. Third, what if this
were our only Jesus? The authors then examine what it would be like if the picture
of Jesus being surveyed was the only knowledge we had of Jesus. It was thought
provoking to consider what it would be like if all we knew about Jesus was derived
from one source.
The strengths of this book are numerous. Instead of presenting a
harmonious view of Jesus from the Gospels, the authors let each Gospel speak
specifically to what that Gospel says about him. For instance, the chapter on the
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book of Mark brings to light specific aspects about Jesus that other parts of the
New Testament do not mention about him. Another noteworthy part of the book
is their overall presentation of Jesus outside the New Testament. These different
presentations of Jesus enable readers to see how different non New Testament
versions of Jesus are. The highlight of the book for me was the end of each chapter
where the authors talk about what it would be like if we only had the Jesus from
Paul, or Matthew, or from Muslims, or the American Jesus.
I would highly recommend this book for undergrads in a New Testament
introduction course or for a course on the theology of Jesus Christ. The book could
even be used in a hermeneutics class because the book brings to light faulty Western
preconceived views of Jesus. I would recommend it to those who want to rethink
their understandings of Jesus and revisit New Testament views of him.

Effective Discipleship in Muslim Communities
Don Little
Downers Grove, IL: IVP Academic
2015, 349 pp., paper, $32.00
ISBN: 978-0830824700

Reviewed by Samuel Sidjabat

This inspiring book comes out of Don Little’s research for his
doctoral dissertation. It consists of two paramount parts. Part one describes the
biblical, theological, historical, and missiological foundations of discipleship with
implications for believers from Muslim backgrounds (BMBs). Part two explains
Don’s field research in Arab communities on obstacles to discipleship, the aim of
discipleship, issues of persecution, dealing with the demonic, financial assistance,
family building, and roles of the expatriate in discipleship.
Don considers a genuine conversion to Christ, followed by baptism, as
foundational in discipleship (30-37). He maintains that the dynamic of spiritual
growth based on the book of Galatians and especially the need for believers led
by the Spirit is very important (43-49). BMBs should also be brought to live a
Christ-centered life as revealed by the book of Philippians (49-55). Based on his
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exploration of the books of Luke and Acts, Don emphasizes that discipleship is
a process of leading BMBs to love Jesus Christ and to follow his steps in facing
rejection and life difficulties (59-71).
The concepts of discipleship by a number of Christian leaders in the
West are portrayed by Don Little as to delineate many approaches in discipleship.
Chapter four deals with understanding of Allen Hadidian (1979), Le Roy Eims
(1978), Allan Coppedge (1989), Ken Boa (2001), Eugene Peterson (1993), Richard
Foster (1978), Gordon Smith (1989), Douglas Rumford (1996), Donald Withney
(1991) and Dallas Wilard (1984, 1988, 2002, 2006). Discipleship makers among
BMBs may find the works of these well-known writers helpful, only if they know
that the contexts of the authors are different.
After explaining spiritual formation in the Eastern orthodox traditions
including the Anglican (105-108), Don also points out important elements in
discipleship namely: right practice, community relational experience, and corporate
prayer, scripture reading and worship (109). Don reminds his readers to be critical
of contextualization movements in evangelism and discipleship that emphasizes
maintenance of a person’s Muslim identity in their context of everyday life. He
critiques such contextualization movements for not encouraging converts to
reveal their new identity as followers of Christ. The issue of using the name of
Isa, and the use of the Holy Quran in discipleship, which are often part of such
contextualization movements are not touched on in this book.
In the eighth chapter Don describes his core concept of discipleship
(152-165). He affirms that through discipleship BMBs are guided to live for Christ
inside their family and community. For this reason, mentors need to teach them to
live dependently under the guidance of the Holy Spirit. The BMBs are to be trained
to develop personal intimacy with God through Scripture reading, studying and
prayer. They also need to grow spiritually in a community through worship and
corporate prayer and a ministry of encouragement. They need to be motivated to
share their new faith to their family members and neighbors as their witness for
Christ.
Realizing that discipleship of BMBs is not an easy task among the
Muslim community, Don helps readers to understand different areas of obstacles
that include family and community, spirituality, sociopolitical and psychological
aspects (169-188). I see his evaluations as true, not only in Arab communities, but
also in Muslim contexts in Southeast Asia. Within such situations Don finds out
that through discipleship BMBs need help from mentors in how to reveal their
new identity in Christ to their family and community. It is interesting to notice
Don’s finding that BMBs love church groups of mostly BMBs (198-208). Hence,
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formation and development of a homogenous church is foundational in their
discipleship.
Other issues that are crucial in the discipleship of BMBs are facing
persecution, handling demonic oppression and attack, and dealing with money.
They are also true in the context where I live and serve the Lord. Don’s advice
in helping BMBs in facing persecution and oppression sounds encouraging. He
points out the importance of teaching a theology of persecution and suffering
from the New Testament, and the enhancement of fellowship, advocacy and prayer
(208-223). Demons and evil spirits need to be considered from the teaching of
Scripture. Don suggests practical ways to help BMBs handle spiritual warfare and
to understand their unique identity and roles in Christ Jesus. On this particular
point Don draws many insights from Neil Anderson (229-244). In regards to giving
money to BMBs, Don explains a more important aspect that is to teach about
using money in the light of Scripture. He proposes that financial help needs to
be provided by national bodies and churches rather than by individual mentors.
It is recommended that BMBs be trained for relevant and better work (245-262).
Don further suggests the importance of Christian family discipleship so that they
become models for the BMBs (263-280).
The book is valuable for Christian leaders and ministers not only in Arab
communities, but also in South and Southeast Asian countries where Muslims are
dominant. Don’s work can help students in pastoral and mission studies, to further
explore Biblical and theological principles of discipleship. His field studies can
inspire Christian leaders who may develop similar and further research in relation
to evangelism and discipleship among Muslim communities. As an Indonesian
church leader and theological educator, I find Don’s research integrated with his
discipleship experience are useful for many training programs.
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The Kingdom according to Luke and Acts
Karl Allen Kuhn
Grand Rapids, MI: Baker Academic
2015, 336 pp., paper, $30.00
ISBN: 978-0801048876

Reviewed by Rachel L. Coleman
With The Kingdom according to Luke and Acts, K. A. Kuhn has both enriched
his growing corpus of work on Luke-Acts and distilled into easily accessible
chapters the conclusions of some of his previous monographs. Kuhn approaches
Luke’s two-volume work as primarily a “kingdom story” with three “kingdom
cadences” that are typically Lukan: (1) The kingdom offers paradigm-shattering
ways of interpreting reality; (2) it integrates the categories of “religion” and
“politics” in a way that is unfamiliar to post-Enlightenment, Western readers; and
(3) its proclamation provokes passionate responses (xiv).
Kuhn’s analysis of the Lukan kingdom portrait is divided into three
sections. The first, “Luke and His World” (chap 1–3), sets the background
by providing a brief but solid introduction to socio-economic realities in the
Roman Empire (chap 1) and to the complexities of first-century Jewish concepts
concerning the kingdom of God (chap 2). In chapter 3 (a synthesis of Luke the Elite
Evangelist, 2010), Kuhn assesses Luke’s own social location: the Third Evangelist
was a member of the Israelite elite, whose calls for reversal reflect abandonment of
his own elite status and values in order to embrace God’s kingdom and the lordship
of Jesus (63).
The heart of Kuhn’s analysis is Part 2, “Luke’s Narrative Artistry.”
Chapter 4 sets out multiple examples from both Lukan volumes of the evangelist’s
typical narrative techniques. Kuhn discerns that these literary strategies are employed
towards a central goal: to persuade readers, at both intellectual and emotional levels,
to leave behind allegiance to empire in order to embrace the kingdom (102). Kuhn
then expounds on three particular Lukan narrative devices that are employed
toward this kingdom goal: parallelism (chap 5), speech and theme (chap 6 and 7),
and pathos (chap 8). According to Kuhn, pathos is a neglected aspect of Lukan
studies (see his 2009 The Heart of Biblical Narrative).
In Part 3, Kuhn explores two of the large-scale implications of “Luke’s
Kingdom Story.” Chapter 9 returns to the theme of Christians’ primary allegiance
to King Yahweh, while Chapter 10 deals with how kingdom living spills over into
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blessing and transformation for the entire created order. The concluding chapter,
“Discerning Luke’s Purposes,” skims lightly over the broader conversation about
this topic, touches on the contested issue of Luke’s level of accommodation or
resistance vis-à-vis Rome, addresses the issue of Israel’s tragic faithlessness, and
makes a brief but tantalizing foray into “the function of the ‘good’ elite in Luke’s
rhetoric” (267–70).
The Kingdom according to Luke and Acts is a useful introductory text for
those wishing to join the ongoing conversation about the relationship between
Christianity and empire. There is good interaction with the larger conversation on
Luke-Acts from a variety of perspectives: historical, literary, sociological. Footnotes
are kept to the minimum, but the bibliography is extensive and reflects a wide range
of voices. Kuhn’s writing is uncluttered and accessible, although more mid-chapter
summaries would have helped the reader keep the flow of the argument clearly in
mind.

Fundamentals of New Testament Textual Criticism
Stanley E. Porter and Andrew W. Pitts
Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.
2015, 202 pp., paper, $22.00
ISBN: 978-0802872241

Reviewed by Isaiah Allen

Misunderstanding the objectives and implications of textual criticism
may compromise the validity of otherwise competent exegesis of the Greek New
Testament (GNT). Every exegete needs to understand the discipline at some level,
not least on this 500th anniversary of Erasmus’ “Textus Receptus.”
Porter and Pitts have three aims 1) Provide an introductory text that is
neither too advanced nor too basic. Its 202 pages will not overwhelm students.
The ideal reader will be conversant with Greek, perhaps through its complimentary
volume Fundamentals of New Testament Greek (Eerdmans, 2010), also by Stanley
Porter, with Jeffrey Reed. 2) Incorporate recent and pertinent developments
regarding the methods and aims of textual criticism. They discuss up-to-date tools
and materials and abbreviate or omit the more arcane. 3) Include the issues of
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canon formation and translational philosophy in the introductory discussion. The
succinct presentations of these issues are relevant to textual criticism’s broader
space of inquiry.
Thirteen succinct chapters are arranged as follows (titles abbreviated):
1. “What is textual criticism?” – A clearly written critical overview,
benefitting from generations of hindsight on the development of major approaches
– from text criticism as reconstruction to socio-historical interpretation. The authors
argue that the primary aim of textual criticism is reconstruction. An established text
is basic to both exegesis and to discerning variations.
2. “Canon” – A general discussion of canon formation, unencumbered
with detail, placing textual criticism within historical context. The authors
demonstrate the importance of text criticism for canon studies and vice versa. They
argue that the canon formation process was sped, but not initiated, by secondcentury heresies.
3. “Materials and Methods” – Chapter 2 portrays the sacred and liturgical
context of NT Manuscripts (MSS), this one presents their literary-cultural context.
The authors challenge the “unfounded…disjunction between orality and literacy,”
arguing that writing materials were less expensive than generally assumed and that
a robust book culture engendered different levels and kinds of literacy (35). They
briefly describe the main materials (papyrus, codex, parchment, uncial, etc.) with
monochrome photos.
4. “The Major Witnesses” – A concise catalog of manuscript kinds (e.g.,
papyri, uncials, versions), charting, listing, or describing significant witnesses (e.g.,
P52, Sinaiticus, Tatian’s Diatessaron) under each category.
5. “Text Types” – Succinct descriptions of the four major textual
traditions in terms of their history and key MSS. The authors argue their relative
value, expanding discussion of the Byzantine type to refute the KJV-only assumption
of its superiority.
6. “What Is a Textual Variant?” – The authors explain why variations
in MSS are not evaluated in isolation but correlated to clusters of variants and
text types. They promote the use of discourse analysis in marking variant unit
boundaries – the “linguistically based approach” (86).
Four chapters on method follow, arranged according to their relative
weight for establishing a text: 7. “Modern Methodologies;” 8. “Weighing External
Evidence;” 9. “Transcriptional Probabilities;” and 10. “Intrinsic Probabilities.” Each
helpfully outlines concrete steps and rules. Though the actual dialectic process of
textual criticism may not unfold in the linear sequence the presentation implies, their
step-by-step process invites students to engage actively, gaining both knowledge

216

The Asbury Journal

71/2 (2016)

and practical skill. The authors consciously present methods and corresponding
assumptions objectively, relegating criticisms to the footnotes. Occasionally, they
model these methods and suggest their exegetical import.
Discussing internal evidence, Porter and Pitts focus on author tendencies,
admitting these are secondary and controversial sources of evidence. Here, the
authors raise the issue of doctrinal alterations in sustained critical dialogue with
Bart Ehrman, concluding that such were rare.
11. “Modern Critical Editions” – A brief, appreciative history of major
milestones toward the latest generation of eclectic editions, summarizing the
circumstances, motivations, and approaches behind Ximénes, Von Soden, Westcott
and Hort, and others.
12. “A Guide to UBSGNT4/5 and NA27/28” – The authors give both
description and critique. Their explanations of the major features of the apparatuses
are very concise and straightforward; they refer readers to the respective introductions
for fuller detail. Some of their critiques: They convey ambivalence about the partial
revision, involving the Catholic letters, which introduced inconsistencies into the
NA28 and UBS5. They disapprove of bracketing uncertain readings in NA28. In
their opinion, no such confusion need appear in the text, because readers have less
evidence and expertise to make decisions than editorial committees; the apparatus
should explain any difficulties. They alert readers to the relativity of UBS’s rating
system.
13. Text and Translation – Not conventionally discussed in connection
with textual criticism, translation is an important outcome. Every GNT reader
is a translator at some level. Further, an eclectic GNT is a foundational tool for
vocational as well as exegetical translators.
Each chapter includes a succinct summary, a list of “key terminology”
(undefined), and a categorized topical bibliography. Commendably, the authors
present contrasting views in sympathetic, succinct, and unbiased language. They
state which views they favor, and their reasons are clearly argued.
An Appendix provides an up-to-date, annotated tool guide, including
websites for viewing important manuscripts. The listing of other resources is
somewhat limited. It has indices of modern authors and of Bible and ancient
sources. A subject index or glossary could enhance the book as a reference.
Additional comments: Porter and Pitts abbreviate discussions concerning
any edition aside from UBSGNT and NA (e.g., Von Soden, Tischendorf), limiting
exposure to and understanding of the context of current editions. They do not
describe in detail the technical aspects of the scribal trade. They seemed unusually
interested in arguing against KJV-only Majority Text advocates (106, 141, 182-183).
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Conclusion: This concise book is suited for teaching introduction to
textual criticism at undergraduate or graduate levels. It is not overly technical.
Specific strengths: 1) incorporating recent, pertinent developments; 2) bypassing
arcane topics, making it a more practical introduction, realistic about what tools
today’s students use; and 3) advancing the consideration of historical and cultural
contexts for textual criticism.

Heaven, Hell, and Purgatory: Rethinking the Things That Matter Most: A
Protestant View of the Cosmic Drama
Jerry L. Walls
Grand Rapids, MI: Brazos Press
2015, 240 pp., paper, $19.99
ISBN: 978-1587433566

Reviewed by Timothy J. Christian

In his 2015 Brazos Press publication Heaven, Hell, and Purgatory: Rethinking
the Things That Matter Most: A Protestant View of the Cosmic Drama, theologian Jerry
L. Walls argues that the Christian doctrines of heaven, hell, and purgatory are
rationally and emotionally satisfying in our cynical, disappointed, suspicious, postNietzsche, postmodern world. He discusses difficult questions such as, “Is heaven
too good to be true?” “If God is love, why is there Hell?” “If we are saved by
grace, why do we need purgatory?” “How are our personal identities preserved in
the afterlife?” and “Can people repent after they die?” Although no one will agree
with all his conclusions, there are still multiple reasons to read Walls’ work. First, he
offers a logically sound, philosophically astute, and theologically piercing critique
of the modern and postmodern critiques of the Christian doctrines of the afterlife,
which will benefit Christians regardless of theological tradition. Second, it is evident
that Walls has thought deeply about these most important matters and his writing
forces readers to do the same. Third, Walls is open to other perspectives outside
of his Protestant tradition (namely, purgatory), which demonstrates an attempt
towards objectivity. Fourth, he has incorporated physical, future resurrection on
the renewed earth and heavens into his understanding of “heaven” proper. Lastly,
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he gives an alternative Protestant perspective to the oft overly harsh Calvinist and
Reformed views of the afterlife.
Nevertheless, Walls is not beyond criticism. My strongest critique
concerns his subtitle’s claim to be a Protestant view. First, whenever one discusses
Protestant theology, Scripture must be at the center of discussion. Sola Scriptura is
the longstanding heart cry of the Protestant tradition, yet Walls cites and discusses
so little Scripture in this volume that a separate Scripture index could not have
been produced. Of course, this is not entirely Walls’ fault because in fact heaven,
hell, and especially purgatory do not occur all that often in the Bible. In other
words, Scripture provides little data for forming full-fledged doctrines of the afterlife.
Of course he does discuss some Scripture, but a problem arises concerning his
argument for purgatory, as he provides no scriptural support for it. He does rebut
those who say certain passages rule out purgatory. However, he then equates this
as a demonstration that Scripture in fact supports purgatory because it does not
rule it out, but this is the informal fallacy argumentum ad ignorantiam – because it has
not been proven false, therefore it is true. Walls has more work to do regarding
Scripture and these doctrines if his book is to be truly Protestant.
Second, purgatory is not a Protestant view, rather Catholic. He rightly
points out that a small minority of Protestants has held this view (himself, C. S.
Lewis, and others), but that does not make it Protestant. If anything, it means that
a very small minority of Protestants has adopted a Catholic view, but this does
not therefore make it Protestant. Now I appreciate his understanding of purgatory
as primarily sanctification and hope (not merely as satisfying the punishment of
God), yet this too has problems, not the least of which because Scripture teaches
that sanctification is for this life in the here and now, and nowhere espouses that
sanctification will be an ongoing process in a postmortem, interim place of purging.
Another problem has to do with his so-called “optimal grace” which purports that
many can and will repent…after death! At least two problems exist with such a claim
from a scriptural standpoint. Firstly, Scripture affirms that repentance is for the
here and now; just refresh your memory of John the Baptist’s preaching against the
scribes and Pharisees. Secondly, Jesus states (perhaps prophesies) in the Sermon on
the Mount that many take the road to destruction and only a few take the narrow road
leading to life (Matt 7:13-14). Indeed, God desires all people to be saved, but this
does not mean that all or even many will choose his gift of eternal love, and perhaps
here Jesus shares some foreknowledge with us.
Third, his view of Hell being locked from the inside is not a scriptural
perspective, but based solely upon C. S. Lewis. In Rev 1:18, Jesus says, “I have the
keys of Death and Hades” (NRSV). Although Hell (gehenna) is distinct from these,
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this still suggests that God (the Son) has authority over the afterlife. Moreover, later
in Rev 19-20, God is depicted as throwing people into the lake of fire (euphemism
for Hell): the beast and false prophet (19:20), the dragon/devil (20:1-10), and all
whose names were not in the book of life (20:15). In Revelation at least, God is
the just Judge who condemns the unrighteous to Hell, locking the door from the
outside.
These critiques, however, should not discourage readers. Walls has shared
with us his world-class expertise on the Christian afterlife, and everyone - laity,
students, pastors, scholars and all - will learn and be challenged anew by what he
has to offer.

Systematic Theology
Anthony Thiselton
Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.
2015, 467 pp., hardcover, $40.00
ISBN: 978-0-8028-7272-2

Reviewed by Zachariah S. Motts

Systematic theologies are full of choices, choices that make each one
unique and imprinted by the interests of the author. Perhaps short systematic
theologies are especially so. Anthony Thiselton has once again invited us to take a
walk with him through theology in an accessible, frequently insightful, one-volume
systematic theology. This brief foray is marked by Thiselton’s broad mastery of
theology, philosophy, and Biblical scholarship, as well as his pastoral concern for
contemporary issues.
The book is structured for use in a university setting. There are fifteen
chapters to match a fifteen-week semester. Of course, among these chapters are the
requisite chapters that one expects in every systematic theology on Trinity, creation,
Christology, theories of atonement, pneumatology, and eschatology. However,
many of these topics are approached from surprising angles. The standard chapter
on theories of atonement is entitled, “Why Consider Historical Theologies of
the Atonement?” The second chapter on the Holy Spirit, which covers historical
pneumatology, actually begins with an exploration of the contemporary Pentecostal
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movement before moving to pneumatology before Nicaea. There is a concern
within the structure of the book to start with questions and topics that will create
an entry-point for the student into the dialogue with tradition.
Thiselton is also surprising and refreshing in the perhaps non-requisite
chapters that he includes. A short systematic theology is full of choices and
Thiselton often apologizes for not being able to expand certain discussions further
within the 389-page body of this text. The conversations that are developed, then,
are deliberate. For Thiselton, the rise of atheism must be discussed and is given an
entire chapter where he explores Feuerbach, Freud, Nietzsche, and Marx entitled
“The Challenge of Atheism: Lessons for Christians.” In a chapter on nonhuman
creation, a discussion on the status of animals is given significant space within the
text. This ecological conversation is carried on with Calvin, Singer, Origin, Linzey,
Pannenberg, and many others. One can tell that the topics discussed are reflective
of a long and listening interaction with students and the live questions of today.
Of course, all of this occurs within the matrix of Thiselton’s brand of careful Bible
exegesis, easy familiarity with historical theology, and hermeneutical insight.
For professors and students of systematic theology, Thiselton’s work
is worth consideration. Because of the large amount of quotation from a wide
range of theologians, coupling this book with The Thiselton Companion to Christian
Theology would be helpful for the student starting out in theology. The Companion
provides biographical background for many of those quoted in Systematic Theology.
This would help orient the student to the theological conversation. Both of these
books are geared for the classroom. With Systematic Theology, Anthony Thiselton has
created another helpful, accessible tool for the student of theology.
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The Sacrifice of Africa
Emmanuel Katangole
Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.
2011, 224 pp., paper, $16.00
ISBN: 978-0802862686

Reviewed by Babatunde Oladimeji

The book is divided into three parts; sacrificing Africa, daring to invent the future
and the sacrifice of Africa.
Christianity is growing in Africa at an unprecedented level. However,
there is also the growth of the realities of poverty, violence and civil war. Africa is
therefore in between the churches and the coffins (31).
Emmanuel Katangole opines that the Christian social ethics in Africa
has always focused on the issues of strategizing for better institutions so that the
nation-state can function properly. His thesis however is that attention must be paid
to how and why the institution works the way it works, and so he investigates the
impact the Christian story can make on the existing politics of Africa. He affirms
that politics is about stories and imaginations. Getting a viable alternative story will
impact the values, aims, goals and possibilities in Africa. He asserts that there is an
interconnection of story, politics, violence and the challenge that Christianity faces
in Africa, as he highlights the five most critical challenges facing Christian social
ethics in Africa.
The real problem therefore was not the inability of the nation-state
to provide basic services like infrastructure, healthcare, food and so on. The real
problem is the destruction or downgrading of the African’s own institutions and
cultures (82). The nation state is framing the lives of Africans within the “telos
of nothing good here” and through this hopelessness shapes an expectation of
mere survival (83). This denial of purpose makes human life not be saved and so
human lives in Africa is made cheap and disposable. This is seen everywhere on the
continent. A recent one is the menace of the Boko Haram terrorist group with the
bombings and kidnapping of women and children.
The fight for the spoil in politics has driven the elites in Africa to make
the masses a prey that can be recruited into whatever they want them to be involved,
such as tribalism, warfare, or terrorism for the selfish interest of the political class.

222

The Asbury Journal

71/2 (2016)

Furthermore, Katangole analyzes the attempts of the church to reverse
the situation of African social history. Three major paradigms are presented. The
deeper Evangelization, which is a spiritual paradigm; development and relief, which is a
political paradigm; mediation, advocacy and reconciliation, which is a political paradigm.
He affirms that the church in Africa has not been able to fully engage social issues
because of the Western dichotomy and dualism that separates religion from politics.
The character that depicts the society formed by the definitions of power
are domination and invincibility, and when societies are built on this concept, then
the violence in which the weak are sacrificed and the very strong get consumed in
their own violence is inevitable (126). It is a culture that that exalts warrior virtues
and fears the show of affection because affection is seen as a sign of weakness.
Power is seen as domination and invincibility.
The author strongly opines that if the church in Africa remains grounded
with seeing power as domination and invincibility, then it will be difficult to correct
the continue violence and alienation which has become a major character of postcolonial Africa (131).
Katangole’s work has a very strong practical approach and gives
examples of how Africans can begin to take responsibility in building their own
destinies. He also avoided a lot of jargon thereby making his work more assessable.
It tells the African story in a very pragmatic way.
I also like his strong emphasis on the role of the Eucharist as we derive
our strength and the spirituality we need to do the work. Using the Eucharist
is a rallying point, Katangole affirms that the Eucharist is “not just an internal
spirituality; it is a social praxis”(187). It covers every area of our lives.
The stories at the end of the book are very touching and helpful as the
author leaves the realm of mere theories and paints the picture in a very vivid way
using the world of reality.
This book is very accessible to everyone, especially undergraduate
students in African and Peace studies. It will also be valuable to postgraduate
students and researchers working on African Christianity, with special emphasis on
those doing development work. The book reveals the incredible power of stories.
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The Gospel and Pluralism Today: Reassessing Lesslie Newbigin in the 21st
Century
Scott Sunquist and Amos Young, eds.
Downer’s Grove, IL: IVP Academic.
2015, 240 pp., paperback, $28.00
ISBN: 978-0-8308-5094-5

Reviewed by Zachariah S. Motts

Within missiology, there are many seminal voices, which are buried under
the popular and faddish publications that glut the market. I fear Lesslie Newbigin
may have become one of those voices. As a bishop, missionary, and pastor who
worked to heal the fragmentation of the church and find ways to engage the modern,
secular West, there is much that Newbigin still has to teach us today. Happily, Scott
Sunquist and Amos Young have given us an opportunity to sit at the feet of Bishop
Newbigin once again through a collection of ten essays. The Gospel and Pluralism
Today, as a careful and creative review of Newbigin’s thought, is a chance to hold a
buried gem to the sun and watch it catch fire once again.
This collection of essays is primarily interacting with Newbigin’s The
Gospel in a Pluralist Society. This was a book published in 1989 during the last
decade of Newbigin’s life. However, Newbigin shows no signs of fading in his
mental powers as he struggles with the way the church has become domesticated
and marginalized by Western culture. He brings together a winsome theology
with a philosophical rigor willing to engage all comers in his quest to show that
Christianity must take its place in the public square and not be relegated to the realm
of private values. Newbigin lays out a prescient vision for the church today, which
is navigating a globalized, semi-secularized, pluralist world.
As the essayists of The Gospel and Pluralism Today begin to unpack
Newbigin’s masterwork once again, it quickly becomes apparent how much depth
there remains to be sounded within Newbigin’s thought. Although there is much
repeated talk about Newbigin’s reliance on Michael Polanyi (who provided the
philosophical backbone for Newbigin’s work), the essays are well chosen in that each
approaches Newbigin through a different facet of his overall project: ecclesiology,
epistemology, pneumatology, hermeneutics, theology. The essays unfold the
thought of Newbigin in a way that feels a natural extension of Newbigin’s original
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journey. Newbigin’s work is not just a jumping-off point for scholarly musings, but
a respected dialogue partner given a chance to speak to us once again.
This respect creates fertile ground for many illuminating insights.
Growing out of Newbigin’s experienced and nuanced stance toward the world and
the church are many needful discussions for the pastor and missionary today. It
has been more than twenty-five years since the publishing of The Gospel in a Pluralist
Society, but I, as a missionary, find myself reading both Newbigin and this collection
of essays with pen in hand, wishing that I had encountered more wisdom like this
much earlier in life. This book has done a service to the Christian community by
giving us a chance to explore Newbigin and humbly ask in the 21st century what
we may have missed and what we must still learn. Even here in the twilight of
modernism, Lesslie Newbigin continues to call Christianity forward to encounter
the world in the public square with a bold and humble spirit.

Ubuntu, Migration and Ministry. Being Human in a Johannesburg Church
Elina Hankela
Studies in Systematic Theology, 15
Leiden, Boston: Brill
2014, xii, 421 pp., paper, $53.35
ISBN: 987-90-04-27186-9

Reviewed by David Bundy

The inner city Central Methodist Mission (CMM) tradition began with
the CMM Liverpool (1875) and more famously the Sydney CMM in 1884. These
were conceived as efforts to revitalize a congregation by intentionally engaging
with the surrounding culture more nimbly and with more extensive services than a
traditional congregation could normally muster. Johannesburg is one of the several
cities of the world that followed the examples of Liverpool and Sydney. The Central
Methodist Mission (CMM) in Johannesburg under the leadership of the Reverend
Peter Storey, was a key component of the struggle against apartheid in South Africa.
Today there is another struggle. In the huge six-story building houses
between three and six thousand immigrants and homeless persons struggling to
survive are offered hospitality and services by the congregation and church staff.
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The situation is not easy for the congregation, which still worships there and seeks
to minister or for those whose sleeping forms fill nearly every space each night.
Elina Hankela, a Finnish scholar, spent 2009 at the CMM as a participant observer.
The resulting book is a result of that year of graduate work, a sort of snapshot
of the work of the CMM from about 2000 to about 2009, based primarily on
ethnographic fieldwork done in 2009. As such it is a contribution to understanding
the ongoing ministry of Methodists and of the Central Mission tradition within
Methodism. However it is much more than that!
Hankela’s work is an empirical case study in social ethics. The Nguni term
Ubuntu (being human in community; “a person is a person through other persons”)
serves as an organizing focus for the book which is divided into three parts. In the
first section (pp. 13-136), Hankela describes the Johannesburg CMM as well as the
methodology, theoretical framework, and social context of her research. The second
section (pp. 137-244) explores the church’s vision of Ubuntu, as articulated by the
leadership of the CMM, identifying issues of context, power, and management that
prevent the fulfillment of that vision. Special attention is given to Bishop Verryn.
The third section (pp. 245-398) focuses on the local church members,
refugees (primarily Zimbabwean) and homeless persons who must live daily lives in
structures that would deprive them of Ubuntu because of xenophobia (nationalism,
ethnocentrism), and economics. It is not that all interactions are negative or
xenophobic; more positive exchanges are also reported. Hankela argues that, while
the structures of the situation generally work against development of Ubuntu, the
intentional but limited encounters between church members and youth provide the
best opportunity for Ubuntu.
The result is a powerful narrative of the intense engagement of Christians
through the CMM, both migrant and non-migrant, in their efforts to minister and
survive in a modern urban situation. It provides a carefully nuanced introduction
to this South African urban ministry and its context, treating migrants and nonmigrants as actors, not passive recipients of mission aid. The book is a model of
scholarly reporting and analysis. It is to be hoped that other studies of ministry
endeavors throughout the world will receive such careful attention. Before doctoral
students and other researchers begin their work, they would do well to read the
work of Elina Hankela.

